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For several years after this reply, Catholic writers, theologians and others, seemed to be wel| agreed that, whatever might be said about the origin of Adam's body, there could be no question among Catholics regarding the fact that Eve's body was produced by a special operation of Almighty God using as material a part of the body of Adam. And yet, in the last few To these writers we might, perhaps, add those Catholic scientists who suggest that the theologians should reconsider and perhaps reinterpret the dogmas of original sin and the unity of the human race so as to leave room for the scientific theory of polygenism. 4 The natural evolution of Eve or rather of many Eves would be a corollary of such an hypothesis.
It is clear that these authors are not averse to a purely metaphorical or symbolic interpretation of the words of Genesis concerning the making of Eve. For the author of the article in UAmi du Clergé, "the idea which the Bible wishes especially to inculcate in the formation of Eve ... is that Eve was to be for the first man a companion similar to him, of the same physical nature as he" 1 * In such an interpretation the words of the sacred text are a symbolic expression of an important physical and moral truth, but they do not signify the literal historical fact which prima facie they seem to do.
In contrast to these statements, stands the hitherto unanimous teaching of Catholic theologians against the metaphorical exegesis of Cajetan, which the writers cited above seem to favor. That teaching may be presented in the words of a recent author who, while favoring the evolution of Adam's body, rejects the symbolic interpretation of the words of Genesis concerning Eve: "It is our considered and definite belief that Eve was really formed from Adam. In other words the formatto primae mulieris ex primo homine is literally and historically true, as affirmed by the Biblical Commission. Indeed that is so certain and so clearly taught both in the Scripture and tradition that it may well be de fide. In the first place, Scripture teaches this very clearly. Thus St. Paul bases important truths, both dogmatic and moral, on the origin of Eve from Adam. Secondly, we have the evidence of the constant teaching of Catholic tradition, which has always regarded the origin of Eve as historically true, and has seen in it the prophetic image of the Church originating from Christ dying on the cross." 6 The purpose of the present article is to gather together the principal elements of this "constant teaching of Catholic tradition." It is, perhaps, because theologians from Suarez 7 to our day have readily affirmed that tradition but failed to demonstrate it, that this point of Catholic doctrine should still be called in question by some. If it can be shown that, as a matter of fact, the Church has always taken the special manner of the production of Eve's body as described in Genesis to be literally true and has always considered it to be divinely prophetic of the relation of the Church to Jesus Christ, then indeed is the manner of the special creation of Eve a fact which touches one of the fundamentals of the Faith, and all attempts at giving the words of Genesis a metaphorical meaning are out of accord with Catholic truth.
First of all, let it be remembered that the declaration of the Biblical Commission is not the first ecclesiastical document to treat of the making of Eve. In the year 1201, Pope Innocent III, in a letter to the Bishop of Tiberias, declared that the practice of polygamy was "inimical to the Christian faith because in the beginning one rib was changed into one woman and the divine Scriptures testify that *because of this a man shall leave his father and mother and shall cleave to his wife, and they shall be two in one flesh'."
8 From these words it is clear that the Pontiff wished to prove the divine institution of monogamy from the literal meaning of Genesis 2, 21 and 24. Needless to remark, the unity of marriage is also one of the fundamentals of Christian moral teaching.
More impressive still, and more to our present purpose are the words of the Council of Vienne, which solemnly defined that Saint John the Evangelist correctly narrated the order of events when he wrote that it was after Christ had died that one of the soldiers opened His side with a lance. In the chapter containing this definition the Council asserts that the side of the Word of God was perforated "in order that from the water and blood which flowed out of it might be formed the one, immaculate, and holy virgin Mother Church, the spouse of Christ, just as from the side of the first man, while he slept, Eve was formed to be his wife, that thus the truth in Christ, our newest Adam, might correspond to the certain type of the first and old Adam, who, according to the Apostle, e is the figure of the one who was to come'." 9 Even though it be admitted that this parallel between Adam and Eve on the one hand and Christ and the Church on the other was not the object of the conciliar definition, nevertheless it is impossible to deny that the Council found a type in what it considered to be a real fact, namely, the formation of Eve's body from the body of Adam. It placed such solemn emphasis on the real opening of the side of the dead Christ because of the mystery which was contained therein, a mystery which, the Council says, was prefigured in the forming of the first woman out of the side of the first man, while the latter slept.
That a very clear and definite doctrine on the mystery contained in the special manner of Eve's formation existed in the 8 Denzinger, Enchiridion Symholorum, ed. 18a, n. 408. No one who reads the articles in which these princes of the School treat of the production of Eve can doubt that they considered the literal sense of Genesis as necessary for the under standing of the way in which the Church comes into being with dependence on the Redeemer, Jesus Christ. That this depend ence was prefigured by a real formation of the first woman from the first man, in the literal and factual sense and not merely metaphorically, is clear from their plain unvarnished statements as well as from their insistence on the miraculous nature of the operation of Almighty God in producing Eve. 16 That this doctrine of the Council of Vienne and of the theologians of that age was founded on a universal and constant tradition, is not difficult to show. It is especially in the com mentaries of the Fathers on Genesis and on the letter of Saint Paul to the Ephesians that we have searched for it. But not there alone is it found. The very frequency with which the Fathers in speaking and writing on the Church, the Incarna tion, the Passion of Our Lord, and even other dogmatic and moral topics, invoke or refer to the prophecy and mystery con tained in the peculiar mode of Eve's production, is an indication of the importance they attached to the obvious meaning of the narrative of Genesis.
Among the Greek Fathers the first explicit witness to this tradition we have found in a sermon On the Passion and Cross of the Lord, attributed to St. Athanasius, though not certainly authentic. In this sermon two reasons are given why the body of Christ was pierced in the side, from which blood and water flowed out, rather than in another part. It was "in order that, as first through the woman formed from the side deception had 16 That they considered the way in which Eve was formed miraculous is clear in the five whom we have quoted: Both treat the subject with references to Genesis only. For both the main reason seems to be the safeguarding of the truth of the oneness of God as the maker of both man and woman. Suffice it to say that in these two Fathers the relation to Christ and the Church is in no way denied. It is simply passed over in silence. Perhaps St. Ephrem was influenced in his treatment by St. Theophilus. The Ambrosiaster has this terse comment on St. Paul's exhortation to Christian wives in the fifth chapter of Ephesians: "From Christ the Church took its origin, therefore it is subject to Him; so the woman from the man that she might be submissive." 35 Saint Leo the Great also understands Ephesians 5, 30-32 in the traditional sense. In one of his letters while proving that Christ had a true body he adduces that text with this observation: "From the very beginning of the human race Christ was announced to all men as coming in the flesh. In the flesh, just as it is said 'they shall be two in one flesh,' there are indeed two, God and man, Christ and the Church which came forth from the flesh of her spouse when from the side of the crucified, as blood and water poured out, she received the sacrament of redemption and regeneration." The same interpretation of Genesis appears in the twentysecond book of the De Civitate Dei. In his argument for the resurrection of woman in the form of her own sex, he insists that the wisdom and goodness of God will be praised for having made woman. "For at the beginning of the human race the woman was made of a rib taken from the side of the man while he slept, for it seemed fit that even then Christ and His Church should be foreshadowed in this event. For that sleep of the man was the death of Christ, whose side, as He hung lifeless upon the Cross, was pierced with a spear, and there flowed from it blood and water, and these we know to be the sacraments by which the Church is 'built up/ For Scripture used this very word not saying 'He formed* or 'framed' but 'built her up into a woman'; whence also the Apostle speaks of the edifi cation of the body of Christ which is the Church. The woman therefore is a creature of God even as the man; but by her creation from man unity is commended; and the manner of her creation prefigured, as has been said, Christ and the Church. He then who created both sexes will restore both/' 45 It is true that St· Augustine sometimes finds significance in details in a way that savors of a refined allegorical exegesis, but in the few salient features of the parallel he is always consistent, and perfectly in accord with his predecessors among the Greek and Latin writers of the Church. Moreover he constantly harks back to the mystery contained in the way in which Eve's body was made.
The last mentioned feature of Augustine's exposition is all the more telling in view of the fact that, contrary to many of the Fathers, he denied that there was any special reference to the dignity of man in the way in which Adam's body was pro duced out of the slime of the earth.
46
Through the centuries down to the days of St. Thomas, the Latin writers echoed these thoughts of St. Augustine, some times almost in his very words. No doubt a more extensive research would unearth other instances of this tradition of the Latin Church. Nor have we found any contradiction of it in any of the Fathers or writers, whom we were able to consult, up to the thirteenth century.
It is well known that Cajetan in his commentary on Genesis denied the literal historical sense of the texts referring to the production of Eve, but it is worthy of note that in his commentary on the Summa of St. Thomas, he gives no hint of wishing to depart from a strictly literal interpretation.
Of the post-Tridentine commentators on Genesis or the Epistle to the Ephesians we were able to read Estius, 61 Tirinus,
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Cornelius a Lapide, 63 Bernardine a Piconio, 64 Menochius, 65 Natalis Alexander. 66 Of these Estius alone passes over in silence the prophetical significance of the formation of Eve. He finds the "great mystery" in this that Christ left His Father and His mother (the Synagogue or the heavenly Jerusalem) and by taking flesh is united with the Church, which is composed of men, and thereby is bound to her with an indissoluble love. In this interpretation Estius adopts without argument only one of the secondary items of St. Augustine's exegesis. The other authors named are in line with the tradition of the Fathers and of the theologians of the Middle Ages.
In conclusion it may be worth while to point out that not all of the Fathers insist on Eve's being made from Adam's rib, in the strict sense, as did St. Augustine 67 and many of the scholastic theologians. Perhaps this fact would justify those who are satisfied with maintaining that Eve was made from matter taken from Adam's side, but not necessarily from his rib in the literal anatomic sense of that word. Such an interpretation would not as a matter of fact be out of conformity with the original Hebrew text. The point is secondary. What is of importance in the question is to exclude an exegesis which would reduce the words describing the creation of the first woman to a merely symbolic expression of the physical and moral relation existing between her and her husband, the first man. Such an exegesis can not be squared with the consensus of the Fathers of the Church and the great number of Catholic writers who have followed in their footsteps. We must hold as unquestionable that Eve's body was produced by a special operation of God's power from matter taken from the side of Adam.
